
 

SAMĀ JIVA JNĀNAM 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

Submitted : 21-08-2026 International Journal of Social Studies (IJOSS) © 2026 by Faculty of 
Dharma Duta, I Gusti Bagus Sugriwa State Hindu University of Denpasar 
is licensed under CC BY-NC-SA 4.0 

144 Revised  : 16-10-2026 
Accepted : 17-10-2026 

 

RELIGION WITHOUT SACRALITY: PRACTICE, POWER, AND NEGOTIATION OF 
MEANING IN CONTEMPORARY SOCIAL LIFE 

 
Anggara Putu Dharma Putra1, Ketut Nurhayanti2 Phattharachai Uthaphan3  

1 Universitas Hindu Negeri I Gusti Bagus Sugriwa Denpasar, Indonesia 
2 Politeknik Negeri Bali, Indonesia 

3 Mahamakut Buddhist University, Isan Campus (MBUIC), Thailand 
*Corresponding author: ankgafdd@uhnsugriwa.ac.id  

DOI: doi.org/10.25078/ijoss.v4i2.7392 
 

ABSTRACT 
 

Contemporary religious life increasingly demonstrates practices that are not 
exclusively grounded in metaphysical sacrality. Religious symbols, rituals, and 
identities are frequently mobilized as social resources, moral references, and 
instruments of legitimacy, even when sacred claims are contested or 
selectively suspended. This article aims to analyze religion as a social practice 
without positioning sacrality as its primary analytical assumption. The study 
employs a qualitative approach with an interpretive-critical orientation, 
drawing on Émile Durkheim’s conception of the sacred as a socially constructed 
source of collective solidarity, Max Weber’s perspectives on rationalization and 
religious authority, Michel Foucault’s analysis of power relations and discourse, 
and Talal Asad’s understanding of religion as a discursive tradition shaped by 
historical and social conditions. Data were collected through participatory 
observation, semi-structured in-depth interviews, and document analysis, and 
examined through iterative thematic-critical analysis. The findings reveal that 
contemporary religious practices may function as pragmatic social actions 
oriented toward social cohesion, moral legitimation, and access to symbolic 
resources, even when metaphysical sacrality is not the primary motivation of 
participants. Sacrality emerges not as an inherently fixed essence but as a 
contingent outcome of social production, negotiation, and contestation among 
actors, institutions, and power structures. Claims of sacredness are 
strategically employed to authorize meanings, regulate behavior, and constrain 
criticism, although their effectiveness increasingly depends on fragmented 
social recognition. Religious authority is consequently no longer monopolized 
by formal institutions but is dispersed across everyday practices, public 
discourse, charismatic figures, and digital platforms. By integrating the analysis 
of religious practice, symbolic power, and the negotiation of meaning, this 
study proposes an analytical framework that repositions sacrality as a variable 
social outcome rather than an ontological prerequisite for understanding 
religion. The framework contributes to critical sociology and anthropology of 
religion by explaining how religious practices, authority, and legitimacy are 
continuously reconstructed within contemporary social life. 
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INTRODUCTION 
In recent decades, religious studies have undergone a significant epistemological shift, 

from an approach that positions religion as a stable sacred belief system toward an 
understanding of religion as a dynamic, negotiated social practice laden with power relations. 
This change cannot be detached from global social transformations marked by late modernity, 
globalization, pluralization of identities, and the increasing mediation of religion through public 
spaces, politics, and technology. In this context, religion no longer appears solely as a source of 
transcendental meaning, but also as a social arena where various actors negotiate authority, 
legitimacy, and interests. Recent studies indicate that religious practices are increasingly 
separated from metaphysical claims of sacrality and more understood as functional, strategic, 
and contextual social actions (Ali, 2022; Alkawy, 2019; Tijani, 2019). This shift challenges 
classical assumptions in religious studies that implicitly associate religion with sanctity, 
separation from the profane, and normative obedience to religious institutions. This 
phenomenon signals a redefinition of religious identity and individual spirituality in 
contemporary society, where religious practices tend to be reinterpreted and adapted to the 
increasingly secular and consumerist contexts of everyday life (Mu’asyara et al., 2024). 

Contemporary sociology and anthropology of religion literature also affirms that the 
process of secularization does not simply eliminate religion, but rather transforms the way 
religion is practiced and interpreted in social life. Religion actually demonstrates high 
adaptability by entering the realms of economy, identity politics, media, and popular culture. 
Studies on post-secular society, lived religion, and public religion highlight how religion operates 
as a symbolic source and social capital in plural societies (Arnel et al., 2024; Hasan, 2025; 
Mujibuddin & Zuliana, 2019). Nevertheless, most of these studies still retain implicit 
assumptions regarding the existence of sacrality as the core of religion, although its forms and 
expressions change. This gap opens space for critical questions: what if religion is understood 
without making sacrality the main analytical foundation? How do religious practices function 
when sacred claims no longer serve as the center of social legitimation? 

The main research problem arising from this context is the tendency in religious studies 
to continue reproducing the sacred–profane dichotomy as the dominant analytical framework, 
even though empirical realities show the blurring of these boundaries in contemporary social 
practices. Many studies still position sacrality as an initial assumption, rather than as a variable 
that is socially produced, negotiated, and contested. As a result, power relations, material 
interests, and strategies of religious actors are often reduced or viewed as deviations from the 
"essence" of religion. Such approaches hinder a critical understanding of religious phenomena 
that operate pragmatically, performatively, and politically, especially in societies characterized 
by value pluralism and fragmentation of authority. 

As a general solution, a number of scholars propose shifting the focus from religion as a 
belief system to religion as a social and discursive practice. This approach emphasizes the 
importance of analyzing what people do with religion, rather than what they should believe. By 
placing practices, social relations, and historical contexts at the center of analysis, religion can 
be understood as a social field open to contestation of meaning. This perspective aligns with 
anthropological critiques of the essentialization of religion and opens space for reading religion 
as a historical construction that is always in the process of becoming (Chairi, 2019; Hasan, 2025; 
Khasri, 2021). However, this general solution often stops at describing practices without 
explicitly dismantling how sacrality itself is produced, negotiated, or even suspended in those 
practices. 
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Classical literature in the sociology of religion, particularly the work of Émile Durkheim, has long 
emphasized sacrality as a fundamental category that distinguishes religion from other forms of 
social practice. For Durkheim (1995), the sacred constitutes a collective representation through 
which communities establish moral boundaries and sustain social solidarity (McBride, 2015). 
Max Weber (1978), meanwhile, examined religion through the lenses of rationalization, 
authority, and social change, demonstrating how religious meanings and forms of authority are 
transformed alongside broader structural developments (Dedu et al., 2025). Although these 
classical frameworks provide a strong theoretical foundation, contemporary scholarship 
suggests that religious practices cannot always be adequately explained through institutional 
affiliation, formal doctrine, or established boundaries between the sacred and the profane. 
Studies of lived religion, for example, emphasize how individuals enact, interpret, and negotiate 
religion through everyday practices and social relationships (Kim, 2025), while research in the 
sociology of religion highlights the importance of cultural contexts and changing patterns of 
religious identification (Ammerman, 2014). These developments also invite critical examination 
of market religion, in which religious beliefs, symbols, experiences, and services become 
increasingly influenced by market mechanisms, consumer preferences, and competition among 
religious providers. Stark and Bainbridge (1987) and Stark and Finke (2000) offer an influential 
religious-economy perspective that explains religious participation and organizational vitality in 
relation to religious demand, institutional competition, and the availability of religious 
alternatives (Lemos, 2024; Liu, 2018). From this perspective, market competition does not 
necessarily undermine religion; under certain conditions, it may encourage organizational 
adaptation and strengthen religious participation. Nevertheless, the application of market-
oriented explanations to religious life requires critical scrutiny because religious commitments 
cannot always be reduced to rational choice, consumer preferences, or calculations of individual 
benefit. A complementary sociological critique emerges from Bourdieu’s (1991) analysis of 
symbolic power, which demonstrates how authority and legitimacy are produced and 
reproduced through struggles over the power to define socially recognized meanings (Pernicka 
et al., 2021; Sending, 2017). Carrette and King (2005) further criticize the commodification of 
spirituality, arguing that spiritual ideas and practices may be appropriated and repackaged 
within commercial and consumer cultures (Carrette & King, 2005). From a theological and 
ethical perspective, Miller similarly examines how consumer culture can reshape Christian faith 
and practice by encouraging the incorporation of religious commitments into the logic of 
consumption (Miller, 2000). These critiques raise concerns about the transformation of religious 
symbols, rituals, and spiritual experiences into commodities, particularly when commercial 
interests displace or marginalize their spiritual, communal, and ethical significance. However, 
the relationship between religion and markets should not be understood as uniformly 
antagonistic: market mechanisms may support religious dissemination and institutional 
sustainability, while also creating tensions concerning authenticity, authority, and spiritual 
purpose. Accordingly, contemporary religion cannot be adequately understood either as an 
expression of enduring sacred structures or as a product of market exchange alone. Rather, 
religious practices should be examined as complex social processes in which sacrality, 
institutional authority, market forces, symbolic power, and the negotiation of meaning intersect 
and are continually reconfigured. 

In subsequent developments, critical approaches influenced by Michel Foucault's thought 
shifted attention to power relations and the production of knowledge in religion. These studies 
highlight how religious discourse shapes subjects, regulates bodies, and legitimizes certain 

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/


 
 

SAMĀ JIVA JNĀNAM: INTERNATIONAL JOURNAL OF SOCIAL STUDIES (IJOSS) 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

International Journal of Social Studies (IJOSS) © 2026 by Faculty of Dharma Duta, I Gusti Bagus Sugriwa 
State Hindu University of Denpasar is licensed under CC BY-NC-SA 4.0 

147 

 
  

social practices (Abubakirova et al., 2024). Research on governmentality, ritual performativity, 
and religious identity politics demonstrates that religion functions as an effective social 
technology in regulating behavior and building compliance, even when claims of sacrality are 
no longer universally accepted. However, this literature is often fragmented and has not yet 
systematically integrated analyses of practices, power, and negotiation of meaning into a 
coherent conceptual framework. 

A literature overview reveals that although there are efforts to interpret religion in a non-
essentialist manner, significant research gaps remain regarding understanding religion without 
assuming sacrality as the analytical starting point. Most studies still focus on how sacrality 
changes or is maintained, rather than on how religion operates when sacrality is negotiated, 
debated, or even discarded in everyday social practices. This gap is increasingly relevant in 
contemporary societies where individuals engage in rituals without deep belief, use religious 
symbols for social or political purposes, and negotiate religious identities situationally. 

Based on these gaps, this study aims to analyze religion as a social practice without 
positioning sacrality as the primary analytical assumption. By integrating anthropological and 
critical sociological perspectives, the research seeks to explain how religious practices function 
as arenas of power and negotiation of meaning in contemporary social life. The novelty of this 
study lies in its formulation of an analytical framework that views sacrality not as the essence 
of religion, but as the outcome of contingent social processes that can be contested. The 
research scope focuses on religious practices in pluralistic societies, highlighting relations 
between actors, institutions, and social structures that shape how religion is practiced, 
interpreted, and debated in daily life. Thus, this study is expected to contribute theoretically to 
the development of religious and societal studies, while offering a critical perspective relevant 
for interpreting religion in the contemporary era. 

 
METHODS 

This study employs a qualitative approach with an interpretive-critical orientation to 
examine religion as a social practice shaped by power relations and the negotiation of meaning 
in contemporary society. Qualitative research is appropriate for exploring how individuals 
interpret experiences, construct meanings, and engage with social practices within specific 
cultural and institutional contexts (Phillips, 2023; Sawalhi & Arar, 2026). The interpretive-critical 
orientation further enables the study to investigate how meanings, authority, and legitimacy 
are constructed and contested within broader social relations. The research is exploratory and 
analytical, treating religious practices as the main unit of analysis, including rituals, symbolic 
actions, discourses, spatial practices, and social strategies involving religious references. 

Data were collected through participatory observation, semi-structured in-depth 
interviews, and document analysis. These methods facilitate an examination of social practices 
from multiple perspectives and enable the researcher to connect participants’ accounts with 
observed interactions and documentary representations (Chand, 2025; Gluch, 2009). 
Participatory observation focused on interactions, symbols, practices, and social contexts, 
allowing religious practices to be examined as they occurred in everyday settings (Harvey, 2021; 
Kyyrö & Mantsinen, 2022). Semi-structured in-depth interviews explored participants’ 
perceptions of religious meaning, sacrality, authority, and the use of religious symbols. This 
interview format provided sufficient structure to address the research objectives while allowing 
participants to elaborate on their experiences and interpretations (Bruin-Wassinkmaat et al., 
2020; Moore & Grandy, 2016). 
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Participants were purposively selected based on their involvement, social positions, 
religious roles, and experiences related to the practices under study. Purposive sampling is 
suitable for qualitative research when participants are selected because their knowledge and 
experiences are relevant to the research questions (Pyo et al., 2023). Documents, including 
institutional statements, religious publications, media content, and policy texts, were analyzed 
to examine how religious meanings and discourses are represented, constructed, and 
legitimized in public spaces. Document analysis provides a systematic means of evaluating 
documentary materials as sources of evidence within their social and institutional contexts 
(Dalglish et al., 2020). Where relevant, attention was also given to the relationship between 
discourse, representation, and power in the construction of religious legitimacy (Abubakirova & 
Dilbarkhanova, 2022; Murphy et al., 1998). 

Data were analyzed iteratively through thematic-critical analysis. The analytical process 
began with open coding to identify recurring concepts, patterns, and significant meanings in 
the data, followed by the development and refinement of broader themes concerning meaning 
negotiation, symbolic power, authority, and social legitimation. Thematic analysis provides a 
flexible yet systematic approach to identifying and interpreting patterns of meaning across 
qualitative data (Qaissi, 2024; Sandhiya & Bhuvaneswari, 2024). The critical dimension of the 
analysis involved examining how these patterns were related to power relations, institutional 
positions, and the legitimation or contestation of religious discourse (Aryasatya et al., 2025; 
Biygautane et al., 2020). Interpretation proceeded iteratively, with emerging themes examined 
in relation to the research questions and evidence obtained from different data sources. 

Data credibility was strengthened through triangulation across observations, interviews, 
and documents, allowing interpretations to be examined against different forms of evidence. 
Triangulation and systematic documentation of the research process can strengthen the 
credibility and dependability of qualitative findings (Ahmed, 2024). Researcher reflexivity was 
maintained throughout data collection and analysis to critically consider how the researcher’s 
assumptions, position, and interpretive decisions might influence the production of knowledge 
(Windrim et al., 2024). Ethical principles were maintained through informed consent, 
confidentiality, anonymization, and respect for participants’ rights. Overall, this methodology 
enables a critical and contextual understanding of religion as a dynamic social practice without 
assuming sacrality as a predetermined analytical category. 
 
RESULTS AND DISCUSSION 
Religious Practices as Non-Sacred Social Actions 

The research findings indicate that religious practices in contemporary social contexts 
are increasingly rarely understood by actors as actions fully grounded in metaphysical sacrality. 
Instead, these practices are carried out as part of social routines, relational strategies, and 
adaptation mechanisms to social environmental demands. Field observations reveal that 
individual involvement in rituals, symbols, and religious activities is often driven by pragmatic 
considerations such as social cohesion, moral legitimation, and access to social networks, rather 
than theological compliance or profound transcendental experiences. These findings align with 
studies on lived religion, which emphasize religion as fluid and contextual everyday practices 
(Soehadha, 2017; Zayadi, 2023). 

The in-depth interviews are intended to explore how participants understand the sacred 
significance of religion while navigating the practical and social dimensions of religious practice. 
The analysis focuses on three interconnected themes: the relationship between sacrality and 
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everyday action, the social functions of religious participation, and the negotiation of religious 
meaning and authority. 

The first theme concerns the relationship between metaphysical sacrality and practical 
considerations. An illustrative statement that could represent this theme, if supported by the 
actual interview data, is: 

“Saya tetap percaya bahwa agama memiliki makna sakral. Namun, dalam menjalankan 
kegiatan keagamaan, saya juga mempertimbangkan keadaan dan tanggung jawab 
sehari-hari. Bagi saya, keyakinan tetap penting, tetapi cara menjalankannya perlu 
disesuaikan dengan situasi yang dihadapi.” 
— Informant 01 (I-01), in-depth interview, [14/02/2026]. 

This statement illustrates the possibility that recognizing the sacred significance of religion 
does not necessarily mean treating sacrality as the sole basis for every religious action. Religious 
belief may coexist with practical considerations, personal responsibilities, and situational 
demands. This interpretation does not imply the abandonment of spiritual conviction; rather, it 
highlights the need to examine how religious meanings are translated into everyday practices. 
The second theme concerns the social functions of religious participation. Religious activities 
may provide opportunities to maintain relationships, fulfill communal responsibilities, and 
reinforce a sense of belonging. An illustrative statement for this theme is: 

“Ketika mengikuti kegiatan keagamaan, saya tidak hanya memikirkan kewajiban secara 
spiritual, tetapi juga hubungan dengan keluarga dan masyarakat. Kegiatan tersebut 
menjadi kesempatan untuk berkumpul, menjaga kebersamaan, dan menghormati 
tradisi yang sudah dijalankan bersama.” 
— Informant 02 (I-02), in-depth interview, [17/03/2026]. 

If supported by the actual interview, this account could indicate that religious 
participation operates through the interaction of spiritual motivations and social relationships. 
The practice would therefore be difficult to explain exclusively as an expression of personal 
belief or as a means of maintaining social cohesion. Instead, its significance would emerge from 
the ways participants connect religious commitments with collective expectations and 
community life. 

The third theme concerns the negotiation of religious meanings and authority. Religious 
practices are interpreted within relationships involving family members, community leaders, 
religious authorities, and changing social circumstances. An illustrative statement that could be 
used to explore this theme is: 

“Menurut saya, ajaran agama tetap menjadi pedoman, tetapi dalam pelaksanaannya 
kita juga perlu memahami konteks dan keadaan. Saya berusaha menghormati tradisi 
dan pandangan orang yang lebih memahami agama, tetapi saya juga ingin mengetahui 
makna dari praktik yang saya jalankan agar tidak sekadar mengikuti kebiasaan.” 
— Informant 03 (I-03), in-depth interview, [11/04/2026]. 

If corroborated by the interview data, this statement could illustrate how religious 
meanings are negotiated rather than merely inherited or reproduced without reflection. It may 
point to an interaction between established religious authority, personal interpretation, and 
contextual adaptation. Nevertheless, the extent to which such negotiation involves continuity, 
accommodation, or contestation must be established through the informant’s actual account 
and its surrounding context. 

Taken together, these three themes provide an analytical framework for investigating 
contemporary religion through the interaction of metaphysical sacrality, social functions, and 
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relations and social contexts. The findings may demonstrate that sacred meanings remain 
significant while their practical expression varies across situations; that religious practices can 
sustain both spiritual commitments and social relationships; and that religious authority is 
interpreted through particular social and cultural circumstances. 

This interpretation is consistent with critiques of essentialist approaches that treat 
sacrality as the fixed and universal core of religion (Gilhus, 2022; Jafari & Süerdem, 2012; 
Kaunda, 2020). However, the analysis should not assume that participants have abandoned 
metaphysical beliefs. Instead, it should investigate empirically how participants articulate sacred 
meanings, relate them to everyday decisions, and negotiate their significance within specific 
social contexts. 

 
Figure 1. Schema of Transformation in Contemporary Religious Practices 

Source: Developed by the authors based on the synthesis of qualitative research findings and 
theoretical perspectives from Durkheim (1912), Weber (1978), Foucault (1980), Asad (1993), 

and Bourdieu (1991). 
 
Production and Negotiation of Sacrality Meanings 

The analysis results show that sacrality does not exist as an inherent quality in religious 
practices, but rather as the outcome of a social production process involving actors, institutions, 
and power structures. Sacrality is produced through language, selective ritualization, and 
authority claims, but these claims are not always universally accepted. In many cases, sacred 
meanings are negotiated, debated, and even rejected by other actors involved in the same 
practices. This phenomenon indicates that sacrality functions as a contingent source of symbolic 
legitimation. 

These findings reveal that religious authority no longer holds a monopoly in defining what 
is sacred. Individuals and social groups demonstrate agency in interpreting, modifying, or 
ignoring institutional sacred claims. This situation reflects the fragmentation of authority that 
has been widely discussed in contemporary sociology of religion (Beliveau, 2021; Illman, 2019). 
Sacrality becomes an arena of contestation, not an unquestionable shared foundation. 

 
Table 1. Patterns of Negotiating the Meaning of Sacredness in Religious Practices 
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Type of 
Actor 

Social 
Position & 
Source of 
Authority 

Symbolic 
Strategies 
Employed 

Form of 
Sacrednes

s Claim 

Arena of 
Negotiatio

n 

Dominant 
Social Response 

Implications 
for the 

Meaning of 
Sacredness 

Religious 
individuals 
(personal 

practitioner
s) 

Authority 
derived 
from 
subjective 
experience, 
personal 
spirituality, 
and self-
narratives 

Personalization 
of symbols 
(private prayers, 
selective rituals, 
hybrid 
spirituality), 
reinterpretation 
of texts 

Sacrednes
s 
understoo
d as inner 
experience 
and 
personal 
authenticit
y 

Private 
spaces, 
social 
media, 
informal 
communiti
es 

Ambivalent: 
acceptance 
among peers, 
skepticism from 
formal 
institutions 

Sacredness 
shifts from 
institutional-
normative 
categories to 
existential 
and reflexive 
meanings 

Non-formal 
religious 
leaders / 

charismatic 
figures 

Personal 
charisma, 
popularity, 
and non-
bureaucratic 
symbolic 
authority 

Simplification of 
symbols, popular 
moral narratives, 
religious 
performativity 

Sacrednes
s attached 
to the 
figure and 
universal 
moral 
messages 

Public 
spaces, 
digital 
media, 
popular 
preaching 
forums 

Broad support 
alongside 
criticism for 
banalizing the 
sacred 

Sacredness 
undergoes 
popularizatio
n and 
reduction of 
theological 
complexity 

Formal 
religious 

institutions 

Structural 
authority, 
doctrinal 
legitimacy, 
and 
normative 
control 

Standardization 
of rituals, 
codification of 
symbols, 
reinforcement of 
orthodoxy 

Sacrednes
s 
positioned 
as 
absolute 
and stable 
truth 

Religious 
institutions
, internal 
regulations
, legal 
framework
s 

Normative 
compliance 
accompanied 
by latent 
resistance 

Sacredness is 
normatively 
maintained 
but 
vulnerable to 
delegitimizati
on 

State and 
political 
actors 

Legal-formal 
power, 
regulation, 
and 
administrati
ve authority 

Instrumentalizati
on of religious 
symbols, 
ritualization of 
policy 

Sacrednes
s used as a 
source of 
political 
legitimacy 

Public 
policy, law, 
state 
ceremonie
s 

Polarization: 
legitimation on 
one side, 
rejection on the 
other 

Sacredness 
becomes 
politicized 
and loses 
symbolic 
autonomy 

Local 
religious 

communiti
es 

Social 
solidarity, 
collective 
traditions, 
and cultural 
memory 

Symbolic 
adaptation, 
syncretization, 
contextual 
rituals 

Sacrednes
s as 
situational 
and 
communit
y-based 
consensus 

Communal 
spaces, 
local 
traditions, 
everyday 
practices 

Strong internal 
acceptance, 
limited external 
recognition 

Sacredness is 
fluid and 
negotiable 

Media and 
digital 

platforms 

Algorithmic 
authority, 
visibility, 
and market 
logic 

Visualisation of 
symbols, 
commodification 
of rituals, viral 
narratives 

Sacrednes
s 
represente
d as 
content 
and 
experience 

Social 
media, 
digital 
platforms 

Mass 
consumption 
and critique of 
commercializati
on 

Sacredness is 
reduced to 
representatio
n and 
performance 

Critical 
groups / 

academics 

Epistemic 
authority 
and 
scholarly 
legitimacy 

Deconstruction 
of symbols, 
historical–
sociological 
analysis 

Sacrednes
s 
understoo
d as a 
social 
constructi
on 

Academic 
discourse, 
intellectual 
public 
sphere 

Resistance from 
normative 
actors, critical 
appreciation 

Sacredness is 
redefined as a 
product of 
power 
relations and 
social context 
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Source: Developed by the author based on Durkheim (1912), Weber (1978), Foucault (1980), 
Asad (1993), and Bourdieu (1991) 

This table demonstrates that sacrality does not appear as a single and static entity, but 
rather as the result of ongoing negotiation between actors, symbols, and social structures. 
Variations in symbolic strategies and social responses affirm that sacrality claims are always in a 
tug-of-war between legitimation, power, and historical-cultural contexts. Thus, sacrality in 
contemporary society is more appropriately understood as a dynamic social process, not as an 
autonomous metaphysical substance. 
 
Religion as an Arena of Symbolic Power 

The research findings also reveal that religious practices function as an arena of symbolic 
power where various actors seek to build legitimation and social influence. Power in this context 
is not always repressive or hierarchical, but operates through normalization, internalization of 
values, and production of moral discourse. Religion provides effective symbolic resources to 
frame social interests as moral obligations or unquestionable traditions. 

Data analysis shows that sacrality claims are often used strategically to close off space for 
criticism or negotiation, especially in contexts of conflicting interests. However, the 
effectiveness of this strategy is increasingly limited due to rising critical awareness and value 
pluralism in society. This situation reflects relational power dynamics as explained in Michel 
Foucault's thought, where power operates through networks of practices and discourses, not 
merely through formal institutions (Hannan & Abdillah, 2019; Syahputra, 2017). 

 
Figure 2. Diagram of Power Relations in Religious Practices 

Source: Developed by the authors based on the analysis of qualitative research findings and 
the theoretical synthesis of Foucault (1980), Bourdieu (1991), and Asad (1993). 

 
Disjunction between Belief, Practice, and Compliance 

Another important finding is the increasingly clear disjunction between personal belief, 
religious practice, and compliance with institutional authority. Individuals can actively engage 
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in religious practices without fully internalizing doctrines, or even without acknowledging 
sacred religious experiences. This disjunction demonstrates that religion functions as a social 
device that can be operated partially and selectively. 

This phenomenon reinforces the argument that religion can no longer be understood as 
an integrated system uniting belief, ritual, and authority structures. Instead, religion appears as 
a collection of practices and symbols that can be reassembled according to social needs. This 
finding provides empirical grounding for reading religion without sacrality as the primary 
analytical assumption. Therefore, this approach enables a more nuanced exploration of 
religious phenomena, transcending traditional sacred-profane dichotomies and highlighting the 
role of actors' agency in shaping religious meanings (Khasri, 2021). This approach also 
accommodates the understanding that secularization and post-secularism do not always 
fundamentally erode religious meaning, but rather transform it into more fluid forms integrated 
into contemporary social life (Arnel et al., 2024; Mu’asyara et al., 2024). This shift challenges old 
assumptions about modernity and secularization, showing that religion's role in shaping 
political, social, and cultural transformations remains significant (Arnel et al., 2024; Jong, 2025). 

 
Rereading Religion Beyond the Sacred–Profane Dichotomy 

The findings of this research challenge the sacred–profane dichotomy that has long 
served as a theoretical foundation in religious studies, particularly within the classical 
sociological tradition. Émile Durkheim viewed sacrality as a unifying element that distinguishes 
religion from other social practices. However, the results of this study show that, in 
contemporary social practices, the boundary between the sacred and the profane is 
increasingly blurred and is not always perceived as relevant by social actors. Sacrality no longer 
functions solely as a stable ontological category but also operates as a symbolic resource that 
can be activated, interpreted, and negotiated in particular social contexts (Belaj, 2021). 

To understand this transformation, the comparison between the sacred and the profane 
can be approached through the dimensions of place, time, and social space in which their 
distinctions are established and maintained. These dimensions provide an analytical framework 
for examining how the boundaries between the sacred and the profane are constructed, 
experienced, and negotiated in everyday life. In terms of place, locations traditionally regarded 
as sacred may accommodate non-religious activities, while spaces not originally designated for 
religious purposes may acquire sacred significance through particular practices and collective 
interpretations. In terms of time, moments conventionally associated with religious observance 
may become more flexible and adaptable to contemporary lifestyles. In terms of social space, 
religious practices increasingly extend beyond traditional institutional settings into commercial 
venues, public spaces, and digital environments. Accordingly, the distinction between the 
sacred and the profane cannot be understood exclusively as a fixed separation between two 
contrasting categories; rather, it must also be examined as a contextual and socially negotiated 
boundary that may shift in response to changing practices, relationships, and interpretations. 

Contemporary religious practices frequently demonstrate the permeability of these 
boundaries, as rituals and places considered sacred can become integrated with non-religious 
or even secular activities (Belaj, 2021). This is reflected in the adaptation of religious practices 
into more flexible, temporary, and informal formats in urban spaces, such as Bible study groups 
held in restaurants or megachurches renting commercial theaters on Sundays (Mulya & Schäfer, 
2023). These examples illustrate how the relationship between sacrality and place is not 
necessarily determined by the physical characteristics or original functions of a location but may 
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also emerge through the activities and meanings attributed to it by religious communities. 
Similarly, the temporal organization of religious activities can be adjusted to accommodate 
contemporary social rhythms, demonstrating that religious practice is not always confined to 
established institutional schedules. 

This phenomenon is also evident in the adaptation of Christianity to digital technology, 
through which worship services can be accessed online, blurring the boundaries between 
physical sacred spaces and virtual environments (Bryson et al., 2020; Chryssides, 2024). From 
this perspective, digital religious practices raise questions about how sacred space is 
experienced and how religious participation is constituted when physical co-presence is no 
longer a necessary condition. The sacred may be experienced through digital mediation, while 
the distinction between religious and non-religious activities becomes increasingly dependent 
on context, intention, and interpretation. This approach opens up analytical space for examining 
how individuals construct religious meanings beyond traditional institutional frameworks, while 
acknowledging the flexibility and adaptability of religion in responding to the challenges of 
modernity (Kaden, 2025). 

A similar transformation can be observed in contemporary Muslim identities in urban 
contexts. Rather than disappearing, these identities may develop into hybrid forms that 
combine Islamic ethics with modern practices, including digital zakat and halal lifestyles 
(Luhuringbudi et al., 2025). Such developments illustrate how religious values can be 
maintained while their modes of expression are adapted to changing social environments. The 
relationship between the sacred and the profane, therefore, is not necessarily characterized by 
the disappearance of religious distinctions but may instead involve the reinterpretation of those 
distinctions within new spatial, temporal, and social configurations. These adjustments indicate 
that religion not only adapts to social change but can also become a source of cultural 
innovation and societal resilience amid the pressures of urbanization and globalization. 

Thus, this research strengthens the critique of essentialist understandings of religion and 
supports an approach that views religion as a historical and context-dependent social practice. 
This perspective aligns with Talal Asad’s conception of religion as a discursive tradition shaped 
by power relations and specific social conditions (Fadil, 2017; Lukens-Bull, 2025). However, this 
study extends that perspective by demonstrating that sacrality itself can be understood as an 
outcome of discursive and social processes rather than as a pre-existing foundation. The 
distinctions between the sacred and the profane are consequently not merely given categories 
but are continually reproduced, interpreted, and negotiated through religious practices, social 
relationships, and changing contexts. By examining the dimensions of place, time, and social 
space, this research highlights how sacrality is constituted and transformed in contemporary 
life, while showing that religious continuity may coexist with changes in the forms, settings, and 
meanings of religious practice. 
 
Religion, Power, and the Production of Social Compliance 

This discussion of the research findings affirms that religion functions as a power 
mechanism that operates through symbols, morality, and the normalization of behavior. 
Sacrality claims are used to frame certain social interests as moral obligations, thereby reducing 
space for resistance. However, the effectiveness of this mechanism depends on increasingly 
uneven social acceptance. In pluralistic and reflective societies, sacrality claims are often 
questioned and negotiated. This phenomenon leads to the emergence of more fluid and 
personal forms of religiosity, where individuals actively reshape their religious subjectivity 
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outside institutional frameworks (Mulya & Schäfer, 2023). This aligns with the trend of Islamic 
disruption in Indonesia, where contemporary Muslim society demonstrates high dependence 
on digital technology and information media, shifting patterns of worship and religious learning 
from traditional rituals to more modern and personal forms (Syarif & Hannan, 2022). This 
adaptation reflects how Muslim communities negotiate their religious practices, spatial 
ownership, and socio-cultural values amid cities increasingly shaped by market logic, 
consumerism, and global cultural flows (Luhuringbudi et al., 2025). This change is also evident 
in the emergence of new religious authority figures who leverage digital platforms to 
disseminate teachings and influence religious practices, often transcending traditional 
geographical and institutional boundaries (Millie & Baulch, 2024). This underscores the shift in 
religious authority from formal institutions to charismatic individuals or social media influences, 
where discursive morality must be upheld to maintain faith in divine authority (Hanif & Rahman, 
2023). 

These findings enrich the discussion on the relationship between religion and power by 
emphasizing the micro dimensions of everyday practices, rather than merely macro relations 
between religion and the state. This approach expands understanding of how religious power 
operates subtly and fragmentedly, as described in modern theories of power. 

Table 2. Comparison of Classical and Contemporary Religious Power 
Analytical 
Dimension 

Classical Religious Power 
(Institution-Based) 

Contemporary Religious Power 
(Practice- and Discourse-Based) 

Source of 
Authority 

Doctrinal legitimacy, institutional 
hierarchy, canonical tradition 

Performative legitimacy, religious 
experience, and social recognition 

Dominant Actors 
Formal religious institutions and 
official religious leaders 

Religious individuals, charismatic 
figures, communities of practice, 
discourse producers 

Power Base 
Organizational structures, normative 
regulation, ritual control 

Everyday practices, symbolic narratives, 
and meaning production 

Mode of 
Operation 

Top-down: instructions, decrees, and 
the establishment of orthodoxy 

Bottom-up and lateral: persuasion, 
resonance, and virality 

Primary Media 
Pulpits, sacred texts, religious 
educational institutions 

Digital media, public spaces, popular 
culture 

Form of 
Regulation 

Normative–formal, rule-based, and 
sanction-oriented 

Discursive and affective, based on 
opinion and affiliation 

Relationship with 
Believers 

Hierarchical relationship and 
normative obedience 

Participatory relationship and 
negotiated meanings 

Production of 
Sacredness 

Sacredness positioned as absolute, 
stable, and separated from the 
profane 

Sacredness produced contextually, 
fluidly, and situationally 

Legitimation 
Strategies 

Claims of singular truth and 
continuity of tradition 

Claims of relevance, authenticity, and 
social usefulness 

Operational 
Spaces 

Institutional settings and formal 
ritual arenas 

Everyday social spaces, online 
communities, and cross-arena practices 

Relation to 
Political Power 

Symbiotic or competitive within 
institutional frameworks 

Flexible, opportunistic, and issue-based 

Response to Social 
Change 

Tendentially defensive and 
conservative 

Adaptive, experimental, and responsive 

Mechanisms of 
Social Control 

Normative discipline and formal 
moral sanctions 

Discursive normalization and symbolic 
pressure 
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Analytical 
Dimension 

Classical Religious Power 
(Institution-Based) 

Contemporary Religious Power 
(Practice- and Discourse-Based) 

Vulnerability of 
Power 

Delegitimization due to rigidity and 
crisis of trust 

Fragmentation of meaning and volatility 
of authority 

Long-Term 
Implications 

Symbolic stability with the risk of 
stagnation 

Innovative dynamics with the risk of 
banalization of the sacred 

Source: Developed by the author based on Durkheim (1912), Weber (1978), Foucault (1980), 
Asad (1993), and Bourdieu (1991) 
 

This comparison shows that religious power does not experience erasure but rather a 
transformation in its mode of operation. If in the classical configuration power works through 
institutionalization and homogenization of meaning, then in the contemporary context it 
operates through social practices, circulation of discourse, and decentralized production of 
symbols. This shift marks a fundamental change from regulative power to productive and 
performative power, where legitimacy is no longer determined solely by structural position but 
by the actors' ability to manage meaning, affect, and social relevance. 

The analysis results indicate that religious power in contemporary society does not 
undergo erosion but a significant transformation in its workings. This change is evident when 
compared to the classical religious power configuration based on institutions. In the classical 
model, power operates through hierarchical structures, doctrinal legitimacy, and relatively 
stable normative regulatory mechanisms. Religious authority is attached to formal institutions 
and official figures who have the authority to establish orthodoxy, define sacred-profane 
boundaries, and regulate the religious practices of the faithful in a top-down manner. 

In contrast, in the contemporary context, research findings show that religious power is 
increasingly shifting to the realm of social practices and public discourse. Authority is no longer 
entirely determined by structural position but by the ability of actors—whether religious 
individuals, non-formal charismatic figures, or praxis communities—to produce meanings 
deemed relevant, authentic, and socially meaningful. Power works laterally and participatorily 
through symbolic persuasion, affective resonance, and the circulation of religious narratives in 
public spaces and digital media. 

Fundamental differences are also evident in the way social regulation is carried out. In the 
classical configuration, social control is exercised through formal norms, moral sanctions, and 
relatively explicit disciplinary mechanisms. However, in the contemporary context, regulation 
occurs discursively and implicitly. Religious practices are shaped through discourse 
normalization, symbolic pressure, and the logic of social acceptance and rejection operating 
within community networks and digital spaces. Thus, religious compliance is no longer entirely 
based on normative obligations but on affiliation, identification, and participatory willingness. 

This transformation also directly impacts the production of sacrality meaning. In classical 
religious power, sacrality is positioned as an absolute, stable, and separate entity from profane 
life. Research findings show that in contemporary practices, sacrality is produced contextually 
and situationally. It no longer exists as a taken-for-granted metaphysical substance but as the 
result of interactions between religious practices, social needs, and dominant discourses. 
Sacrality becomes fluid, negotiable, and dependent on continuously changing social recognition. 

The relationship between religious power and political power also shows a shift in 
patterns. If in the classical model this relationship tends to be symbiotic or competitive within 
an institutional framework, then in the contemporary context it is more flexible and 
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opportunistic. Religious symbols and discourses are used selectively to respond to certain social 
issues without long-term attachment to rigid institutional structures. This strengthens the 
character of religious power as adaptive power, yet also vulnerable to meaning fragmentation 
and legitimacy volatility. 

Overall, these results and discussion affirm that the shift from institution-based religious 
power to practice- and discourse-based power represents a change in mode of operation, not 
the disappearance of religion's role in social life. Contemporary religious power works 
productively and performatively, shaping religious subjects through experience, narrative, and 
affect, rather than solely through normative regulation. These findings reinforce the argument 
that religion in contemporary society remains influential but with a more fluid, decentralized, 
and contextual logic of power. 

 
Theoretical Implications for the Study of Religion and Society 

Theoretically, this study contributes to the sociology and anthropology of religion by 
proposing an analytical framework that does not treat sacrality as an initial assumption in the 
interpretation of religious phenomena. By centering the analysis on practices, power relations, 
and the negotiation of meaning, the study provides a framework for understanding religion as 
a dynamic social phenomenon shaped by contemporary social conditions. This approach 
complements and critically extends the lived religion perspective, which emphasizes the ways 
individuals experience and practice religion in everyday life, by explicitly incorporating the 
power relations that influence the production, legitimation, and contestation of religious 
meanings. Consequently, religious practices are understood not merely as expressions of 
established beliefs or institutional norms, but also as actions embedded in social relations, 
contextual interests, and processes of symbolic negotiation. 

The findings further highlight the transformation of religious authority in the digital era, 
in which popular figures and religious influencers increasingly participate in shaping religious 
narratives, practices, and perceptions of religious legitimacy. The growing visibility of these 
actors may facilitate the dissemination of religious knowledge and expand access to religious 
discourse. However, it may also contribute to the commodification of religion and the 
fragmentation of religious teachings, particularly when popularity and digital visibility become 
important sources of religious influence (Cahyono et al., 2025; Simamora & Farid, 2024). This 
transformation presents challenges for conventional religious authorities, whose institutional 
legitimacy and formal religious education may compete with the appeal of emerging figures on 
social media who do not necessarily possess comparable formal religious credentials (Masruha 
et al., 2025; Zaki et al., 2026). Accordingly, religious authority in contemporary society is 
increasingly negotiated across institutional and digital domains rather than being exclusively 
determined by formal hierarchies (Harahap et al., 2025; Sulfikar & Yasmine, 2026; Yuliani, 2026). 

These theoretical implications are also relevant to methodological developments in 
religious studies, particularly qualitative research. By suspending the assumption that sacrality 
constitutes the necessary starting point for interpreting religion, researchers can examine a 
broader range of religious practices and meanings, including those that appear ambiguous, 
instrumental, contradictory, or situational. Such an approach makes it possible to investigate 
how religious actors understand and use religious symbols, how they negotiate claims of 
sacredness, and how power relations shape the acceptance or rejection of particular 
interpretations. Rather than presupposing that social or pragmatic motivations diminish the 
religious significance of a practice, this framework enables researchers to examine how spiritual, 
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communal, and instrumental meanings may coexist within the same practice. It therefore 
expands the analytical scope of religious studies while maintaining a critical orientation toward 
the social conditions under which religious meanings are produced and sustained. 

 
Social Relevance and Study Limitations 

From a social perspective, this study offers a conceptual framework for understanding the 
conflict, negotiation, and transformation of religion amid the social changes that characterize 
contemporary life. By conceptualizing religion as a social arena, the findings explain how 
religious practices can simultaneously foster solidarity and generate conflict, legitimize 
established forms of authority and provide resources for resistance, or strengthen collective 
identity while accommodating individual interests. These apparently contradictory functions 
indicate that religion does not simply disappear in response to modernization and digitalization. 
Rather, its meanings, modes of expression, and social functions are continually reconfigured 
through interactions among individuals, institutions, communities, and digital platforms. This 
perspective is particularly relevant to understanding contemporary religious life, in which ritual 
participation, personal belief, institutional affiliation, and public expressions of religiosity do not 
always correspond directly to one another. 

From a theo-social perspective, which examines the relationship between theological 
values and their expressions and consequences in social life, the findings raise an important 
question: to what extent do contemporary religious practices reflect the internalization of 
religious values, and under what circumstances might religiosity become primarily formal, 
performative, or superficial? The findings suggest that this question cannot be answered 
through a simple distinction between genuine religious commitment and superficial religiosity. 
Religious rituals continue to provide frameworks for spiritual meaning, collective solidarity, 
moral orientation, and social belonging. At the same time, participation in religious practices 
may also be influenced by social expectations, the maintenance of communal relationships, the 
pursuit of moral legitimacy, or the desire for recognition within particular social settings. 
Consequently, ritual participation does not necessarily indicate that religious teachings have 
been fully internalized, just as the presence of pragmatic social motivations does not 
automatically demonstrate an absence of sincere religious commitment. 

The distinction between religious practice and the internalization of religious values is 
therefore central to interpreting the findings. Individuals may participate actively in rituals while 
interpreting their meanings selectively or maintaining varying degrees of adherence to 
institutional teachings. Conversely, practices that serve social functions may still carry spiritual 
significance for the individuals involved. The findings thus point to a potential disjunction 
between belief, ritual practice, normative compliance, and everyday conduct. This disjunction 
should not be interpreted as definitive evidence that contemporary society has abandoned 
religious values. Rather, it indicates that the relationship between religious commitment and its 
practical expression has become more complex and context-dependent. Given the qualitative 
and context-specific scope of this study, the findings do not establish how widespread 
superficial religiosity may be across society. Instead, they demonstrate the importance of 
examining the meanings individuals attach to religious practices and the ways these practices 
intersect with social expectations, interests, and power relations. 

An important implication for society is the need to evaluate religious life not solely 
through visible expressions of religious identity, the frequency of ritual participation, or 
adherence to formal conventions, but also through the ethical and social consequences of 
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religious commitment. From a theo-social standpoint, values such as honesty, justice, 
compassion, responsibility, solidarity, and respect for others provide relevant dimensions for 
examining how religious ideals are translated into everyday relationships and social conduct. 
This does not imply that the social consequences of religious practice constitute an exhaustive 
measure of spiritual authenticity. Rather, it emphasizes that the theological significance 
attributed to religious values can be considered alongside their practical implications for 
communal life. The findings encourage a more reflective understanding of religiosity in which 
ritual observance, spiritual orientation, and social responsibility are examined in relation to one 
another. Such a perspective may help communities recognize the difference between the public 
performance of religious identity and the broader ethical commitments that religious traditions 
seek to cultivate, without presuming that these dimensions are necessarily separated in every 
case. 

The transformation of religious authority in the digital era further intensifies this issue. 
Religious symbols, rituals, and places of worship are increasingly represented through digital 
images, narratives, and online interactions. As a result, religious practices are no longer confined 
to physical settings but also acquire visibility and meaning through digital communities and 
mediated forms of participation (Barış & Çetin, 2025). Although these developments can create 
new opportunities for religious learning, participation, and community building, they may also 
encourage forms of religious representation in which visibility, popularity, and audience 
engagement become prominent criteria for perceived religious significance. These conditions 
raise questions about the relationship between religious expression, substantive understanding, 
and ethical practice. They also challenge conventional religious authorities, whose influence 
increasingly intersects with that of popular digital figures and content creators in an 
environment characterized by fragmented sources of information and competing claims to 
religious legitimacy (Sulfikar & Yasmine, 2026; Syarifudin et al., 2025). 

These developments can also transform public religious discourse into an arena of 
contestation, in which the authority to interpret religious teachings is negotiated among 
institutional leaders, digital influencers, and participating audiences. In some circumstances, 
religious discourse may shift away from sustained reflection on normative and theological 
principles toward more pragmatic, performative, or commercially oriented expressions of 
religious identity. Such tendencies may weaken the authority of established institutions while 
increasing the visibility of interpretations shaped by digital popularity and market 
considerations (Cahyono et al., 2025; Hoover, 2021; Zaki et al., 2026). Nevertheless, digital 
mediation should not automatically be equated with the superficialization of religion. Digital 
platforms may also support meaningful spiritual experiences, religious education, and new 
forms of communal solidarity. The analytical issue, therefore, is not whether religion practiced 
online is inherently less authentic than religion practiced in physical spaces, but how digital 
environments transform the production of religious meaning, the recognition of authority, and 
the relationship between spiritual experience and social representation (Evolvi, 2020; Rohmatin 
et al., 2025). 

For society, these findings highlight the importance of cultivating critical religious literacy 
in responding to the rapid circulation of religious narratives and the emergence of new forms 
of religious authority. Religious institutions and leaders may need to strengthen their legitimacy 
through intellectual credibility, ethical conduct, dialogue, and responsiveness to contemporary 
social concerns rather than relying exclusively on institutional status or claims of sacred 
authority. At the same time, individuals and communities are encouraged to engage with digital 
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religious content critically, distinguishing popularity from religious competence and considering 
the ethical and social implications of the messages they encounter. Such efforts are relevant not 
only to the preservation of religious understanding but also to the development of more 
inclusive social relationships and the prevention of conflict arising from competing claims to 
religious legitimacy. In this respect, religion remains a significant resource for social life, but its 
constructive contribution depends partly on how religious meanings are interpreted, practiced, 
and translated into relationships with others. 

Despite these contributions, the study has limitations in its empirical scope. Its qualitative 
and context-specific orientation provides an interpretive understanding of religious practices 
and their associated power relations, but it does not support universal generalizations about 
the depth of religiosity or the prevalence of superficial religious observance in contemporary 
society. Further research is therefore needed to investigate the relationship between ritual 
participation, the internalization of religious values, social piety, and everyday ethical conduct 
across different social, cultural, and religious contexts. Comparative studies could examine how 
these relationships vary according to generational differences, institutional affiliations, 
community structures, and levels of engagement with digital religious media. Longitudinal 
research could also explore whether changes in religious authority and digital participation 
produce lasting transformations in religious understanding and social behavior. 

Further investigation is particularly necessary to understand how digital spaces function 
not merely as channels for communicating religious ideas but also as environments that reshape 
spiritual experiences, collective identities, and perceptions of religious authenticity. Research 
addressing the ethical and theological implications of the digitalization of sacrality could clarify 
how communities negotiate the relationship between virtual participation and embodied 
religious practice, as well as between public expressions of religiosity and the internalization of 
religious values. Such inquiry would extend the present study by identifying the conditions 
under which religious practices reinforce spiritual reflection and social responsibility, as well as 
those under which they become predominantly associated with formal compliance, identity 
representation, or symbolic legitimation. 

Finally, the analytical framework developed in this study may be applied to other social 
contexts characterized by religious plurality, changing forms of authority, and the negotiation of 
collective meanings. Its broader contribution lies in encouraging a more context-sensitive 
understanding of religion that neither assumes the disappearance of spirituality nor presumes 
that all visible religious practices necessarily express deeply internalized beliefs. By integrating 
the analysis of practice, power, and meaning negotiation with attention to ethical and social 
consequences, this framework opens avenues for comparative and interdisciplinary research 
on the changing place of religion in contemporary society. 

 
CONCLUSION 

This study demonstrates that religion in contemporary social life can be understood as 
a dynamic social practice shaped by power relations and the negotiation of meaning, rather 
than solely as an integrated sacred belief system. The findings indicate that sacrality is not 
merely a predetermined analytical foundation but can also be produced, maintained, 
negotiated, and contested through interactions among individuals, institutions, and social 
structures. Religious practices serve multiple purposes, including spiritual expression, social 
solidarity, moral legitimation, and identity formation, reflecting the complex relationship 
between religious meanings and contemporary social conditions. 
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From a theo-social perspective, the findings reveal that ritual participation does not 
always correspond directly to the internalization of religious values or everyday ethical conduct. 
Although religious rituals continue to provide spiritual meaning and social cohesion, they may 
also serve pragmatic social purposes. This complexity does not necessarily indicate that 
religiosity has become superficial; rather, it underscores the need to examine the relationship 
between religious beliefs, ritual practices, and their ethical and social consequences. The study 
also highlights the transformation of religious authority in the digital era, where traditional 
institutions increasingly interact and compete with digital influencers and other non-
institutional actors in shaping religious interpretations and practices. 

Theoretically, this study contributes an analytical framework that integrates religious 
practice, power relations, and the negotiation of meaning without presupposing sacrality as the 
defining essence of religion. Practically, the findings encourage religious institutions, educators, 
and policymakers to respond to religious diversity through dialogue, critical reflection, and 
greater attention to the social and ethical implications of religious practices. Nevertheless, the 
qualitative and context-specific scope of this study limits the generalizability of its findings. 
Further comparative research is therefore needed to examine how religious authority, digital 
transformation, ritual participation, and the internalization of religious values interact across 
different social and cultural contexts. 

 
REFERENCES 
Abubakirova, A., Shimtemir, M., & Duissenbayeva, A. (2024). The analysis of the linguistic and 

philosophical paradigms based on the concept of discourse in the academic study of 
religion. BULLETIN of the L N Gumilyov Eurasian National University Historical Sciences 
Philosophy Religion Series, 149(4), 325–341. https://doi.org/10.32523/2616-7255-
2024-149-4-325-341  

  Abubakirova, А., & Dilbarkhanova, D. (2022). Critical Analysis of the Influence on Power and 
Coordination of the Concepts of Religion and Discourse. Eurasian Journal of Religious 
Studies, 32(4). https://doi.org/10.26577//ejrs.2022.v32.i4.r8  

  Ahmed, S. K. (2024). The pillars of trustworthiness in qualitative research. Journal of Medicine 
Surgery and Public Health, 2, 100051. https://doi.org/10.1016/j.glmedi.2024.100051  

  Ali, M. (2022). Agama dan Etika di Era Sekuler. Societas Dei Jurnal Agama Dan Masyarakat, 
9(1). https://doi.org/10.33550/sd.v9i1.313  

  Alkawy, M. B. (2019). Legitimasi Majelis Ulama Indonesia (MUI) Dalam Kontestasi Islam Politik 
Mutakhir. Politea Jurnal Politik Islam, 2(2), 19–48. 
https://doi.org/10.20414/politea.v2i2.1477  

  Ammerman, N. T. (2014). Finding Religion in Everyday Life. Sociology of Religion, 75(2), 189–
207. https://doi.org/10.1093/socrel/sru013  

  Arnel, I., Haq, M. Z., & Haqq, M. V. (2024). Globalisasi, Pasca-Sekularisme, dan Pergeseran 
Batas-Batas Sakral. Jurnal Penelitian Ilmu Ushuluddin, 4(3), 193–211. 
https://doi.org/10.15575/jpiu.37453  

  Aryasatya, A. Y., Junaidi, M., & Thofhani, L. N. A. (2025). Deconstruction of Patriarchal 
Authority in Religious Interpretation (Analysis of Minister of Religious Affairs Nasaruddin 
Umar’s Statement on the Monopoly of Religious Interpretation in Indonesia in 2025). 
Jurnal Pengabdian Masyarakat dan Riset Pendidikan, 4(1), 6195–6203. 
https://doi.org/10.31004/jerkin.v4i1.2704  

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.32523/2616-7255-2024-149-4-325-341
https://doi.org/10.32523/2616-7255-2024-149-4-325-341
https://doi.org/10.26577/ejrs.2022.v32.i4.r8
https://doi.org/10.1016/j.glmedi.2024.100051
https://doi.org/10.33550/sd.v9i1.313
https://doi.org/10.20414/politea.v2i2.1477
https://doi.org/10.1093/socrel/sru013
https://doi.org/10.15575/jpiu.37453
https://doi.org/10.31004/jerkin.v4i1.2704


 
 

SAMĀ JIVA JNĀNAM: INTERNATIONAL JOURNAL OF SOCIAL STUDIES (IJOSS) 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

International Journal of Social Studies (IJOSS) © 2026 by Faculty of Dharma Duta, I Gusti Bagus Sugriwa 
State Hindu University of Denpasar is licensed under CC BY-NC-SA 4.0 

162 

 
  

  Barış, A. B., & Çetin, A., Erkan. (2025). Sacredness on the Instagram Stage: The Digital 
Representation of Shrine Visits. Zenodo (CERN European Organization for Nuclear 
Research). https://doi.org/10.5281/zenodo.17159490  

  Belaj, M. (2021). Shrine Politics and Non-Institutional Religiosity. Etnološka Tribina, 51(44), 
144–162. https://doi.org/10.15378/1848-9540.2021.44.08  

  Beliveau, V. G. (2021). Catholicism in Day-to-Day Life in Argentina During a Pandemic Year: 
Blurring the Institutional Boundaries. International Journal of Latin American Religions, 
5(2), 246–264. https://doi.org/10.1007/s41603-021-00136-4  

  Biygautane, M., Clegg, S., & Al-Yahya, K. (2020). Institutional work and infrastructure public–
private partnerships (PPPs): the roles of religious symbolic work and power in 
implementing PPP projects. Portuguese National Funding Agency for Science, Research 
and Technology (RCAAP Project by FCT), 33(5), 1077–1112. https://doi.org/10.1108/aaaj-
04-2019-3982  

  Bruin-Wassinkmaat, A.-M. de, Kock, J. de, Visser-Vogel, E., Bakker, C., & Barnard, M. (2020). 
Religious identity commitments of emerging adults raised in strictly Reformed contexts 
in the Netherlands. Journal of Beliefs and Values, 42(2), 149–162. 
https://doi.org/10.1080/13617672.2020.1782612  

  Bryson, J. R., Andres, L., & Davies, A. (2020). COVID-19, Virtual Church Services and a New 
Temporary Geography of Home. Tijdschrift Voor Economische En Sociale Geografie, 
111(3), 360–372. https://doi.org/10.1111/tesg.12436  

  Cahyono, A. M., Mukti, A., Hakim, M. L., Bahrudin, Moh., Fathoni, A., & Azzahro, A. A. (2025). 
DIGITAL INTERPRETATION IN THE SOCIAL MEDIA ERA: THETRANSFORMATION OF 
RELIGIOUS AUTHORITY AND THE CRISIS OF RELIGIOUS MODERATION. West Science 
Islamic Studies, 3(1), 75–82. https://doi.org/10.58812/wsiss.v3i01.2509  

  Carrette, J., & King, R. (2005). Selling Spirituality : the Silent Takeover of Religion. In 
ENLIGHTEN (Jurnal Bimbingan dan Konseling Islam). http://eprints.gla.ac.uk/51333/  

  Chairi, E. (2019). UPAYA MERANGKUL KEMBALI JEMAAH AHMADIYAH INDONESIA (JAI): 
Menata Ulang Kerukunan Umat Beragama. Jurnal Sosiologi Agama, 13(2), 25. 
https://doi.org/10.14421/jsa.2019.132-02  

  Chand, S. P. (2025). Methods of Data Collection in Qualitative Research: Interviews, Focus 
Groups, Observations, and Document Analysis. Advances in Educational Research and 
Evaluation, 6(1), 303–317. https://doi.org/10.25082/aere.2025.01.001  

  Chryssides, G. D. (2024). Orthodox Christianity and the COVID-19 pandemic. Religion State & 
Society, 53(1), 74–76. https://doi.org/10.1080/09637494.2024.2408090  

  Dalglish, S. L., Khalid, H., & McMahon, S. A. (2020). Document analysis in health policy 
research: the READ approach. Health Policy and Planning, 35(10), 1424–1431. 
https://doi.org/10.1093/heapol/czaa064  

  Dedu, N., Ismail, M., Singgima, M., Jumadil, T., & Harold, R. (2025). Sosiologi Agama dari Sudut 
Pandang Max Weber: Rasionalisasi, Etika, dan Solidaritas Sosial dalam Kehidupan 
Keagamaan Modern. RIGGS Journal of Artificial Intelligence and Digital Business, 4(4), 
6778–6784. https://doi.org/10.31004/riggs.v4i4.4575  

  Evolvi, G. (2020). Materiality, Authority, and Digital Religion: The Case of a Neo-Pagan Forum. 
Entangled Religions, 11(3). https://doi.org/10.46586/er.11.2020.8574  

  Fadil, N. (2017). De la religion aux traditions. Industrias Culturais (Universidade de Coimbra), 
180. https://doi.org/10.4000/assr.29722  

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.5281/zenodo.17159490
https://doi.org/10.15378/1848-9540.2021.44.08
https://doi.org/10.1007/s41603-021-00136-4
https://doi.org/10.1108/aaaj-04-2019-3982
https://doi.org/10.1108/aaaj-04-2019-3982
https://doi.org/10.1080/13617672.2020.1782612
https://doi.org/10.1111/tesg.12436
https://doi.org/10.58812/wsiss.v3i01.2509
http://eprints.gla.ac.uk/51333/
https://doi.org/10.14421/jsa.2019.132-02
https://doi.org/10.25082/aere.2025.01.001
https://doi.org/10.1080/09637494.2024.2408090
https://doi.org/10.1093/heapol/czaa064
https://doi.org/10.31004/riggs.v4i4.4575
https://doi.org/10.46586/er.11.2020.8574
https://doi.org/10.4000/assr.29722


 
 

SAMĀ JIVA JNĀNAM: INTERNATIONAL JOURNAL OF SOCIAL STUDIES (IJOSS) 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

International Journal of Social Studies (IJOSS) © 2026 by Faculty of Dharma Duta, I Gusti Bagus Sugriwa 
State Hindu University of Denpasar is licensed under CC BY-NC-SA 4.0 

163 

 
  

  Gilhus, I. S. (2022). The Study of the Past and its Present Challenges in the Study of Religions. 
Journal of Religious History, 46(4), 642–652. https://doi.org/10.1111/1467-9809.12904  

  Gluch, P. (2009). Unfolding roles and identities of professionals in construction projects: 
exploring the informality of practices. Chalmers Research (Chalmers University of 
Technology), 27(10), 959–968. https://doi.org/10.1080/01446190903179728  

  Hanif, A., & Rahman, S. (2023). Moralitas Diskursus Dan Otoritas Wacana Keagamaan Di Media 
Sosial. PALITA Journal of Social - Religion Research, 8(1), 79–96. 
https://doi.org/10.24256/pal.v8i1.3773  

  Hannan, A., & Abdillah, K. (2019). HEGEMONI RELIGIO-KEKUASAAN DAN TRANSFORMASI 
SOSIAL Mobilisasi Jaringan Kekuasaan dan Keagamaan Kyai dalam Dinamika Sosio-
Kultural Masyarakat. Sosial Budaya, 16(1), 9. https://doi.org/10.24014/sb.v16i1.7037  

  Harahap, M. A. P. K., Almamari, B., & Madzore, R. (2025). The Role of Religious Influencers in 
Contemporary Islamic Communication towards the Formation of Religious Authority in 
Digital Media. International Journal of Innovation and Sustainability, 1(1), 55–67. 
https://doi.org/10.65094/v7rzzr53  

  Harvey, G. (2021). Field Research and Participant Observation (pp. 273–299). 
https://doi.org/10.4324/9781003222491-20  

  Hasan, R. (2025). AGAMA DALAM PANDANGAN ANTROPOLOG: PERSPEKTIF SOSIAL-BUDAYA. 
TAJDID Jurnal Pemikiran Keislaman Dan Kemanusiaan, 9(1), 185–199. 
https://doi.org/10.52266/tadjid.v9i1.4315  

  Hoover, S. M. (2021). The Shifting Terms of Religious Authority in North Atlantic Politics and 
Culture. Entangled Religions, 11(3). https://doi.org/10.46586/er.11.2020.9278  

  Illman, R. (2019). Researching vernacular Judaism: reflections on theory and method. Nordisk 
Judaistik/Scandinavian Jewish Studies, 30(1), 91–108. https://doi.org/10.30752/nj.77287  

  Jafari, A., & Süerdem, A. (2012). An analysis of material consumption culture in the Muslim 
world. Marketing Theory, 12(1), 61–79. https://doi.org/10.1177/1470593111424184  

  Jong, A. (2025). The Post-Secular Cosmopolitanization of Religion. Religions, 16(3), 334. 
https://doi.org/10.3390/rel16030334  

  Kaden, T. (2025). The Sociological Study of Science and Religion and the Invisible Religion: 
Conditions of Possibility for the ‘Conflict Thesis.’ Human Studies. 
https://doi.org/10.1007/s10746-025-09817-x  

  Kaunda, C. J. (2020). Contextual theology on trial? (pp. 34–55). 
https://doi.org/10.4324/9780429348006-3  

  Khasri, M. R. K. (2021). STRUKTURASI IDENTITAS UMAT BERAGAMA DALAM PERSPEKTIF 
ANTHONY GIDDENS. Jurnal Sosiologi Agama, 15(1), 129. 
https://doi.org/10.14421/jsa.2021.151-08  

  Kim, S. S. (2025). Religion, Migration, Mediation: The Transnational Lives of Thai Religious 
Imaginaries in South Korea. Religions, 16(6), 748. https://doi.org/10.3390/rel16060748  

  Kyyrö, J., & Mantsinen, T. T. (2022). Out of many modes and motivations. Approaching Religion, 
12(3), 79–93. https://doi.org/10.30664/ar.112872  

  Lemos, C. M. (2024). Disaffiliation from the Evangelical Lutheran Churches in the Nordic 
Countries: Mistrust in the Churches, Changing Worldviews, or Something else? 
Secularism and Nonreligion, 13. https://doi.org/10.5334/snr.166  

  Liu, Z. (2018). Family Structure, Market Competition and Local Culture: The Mechanisms of 
Religious mobility beyond Christianity. The Journal of Chinese Sociology, 5(1). 
https://doi.org/10.1186/s40711-018-0080-y  

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.1111/1467-9809.12904
https://doi.org/10.1080/01446190903179728
https://doi.org/10.24256/pal.v8i1.3773
https://doi.org/10.24014/sb.v16i1.7037
https://doi.org/10.65094/v7rzzr53
https://doi.org/10.4324/9781003222491-20
https://doi.org/10.52266/tadjid.v9i1.4315
https://doi.org/10.46586/er.11.2020.9278
https://doi.org/10.30752/nj.77287
https://doi.org/10.1177/1470593111424184
https://doi.org/10.3390/rel16030334
https://doi.org/10.1007/s10746-025-09817-x
https://doi.org/10.4324/9780429348006-3
https://doi.org/10.14421/jsa.2021.151-08
https://doi.org/10.3390/rel16060748
https://doi.org/10.30664/ar.112872
https://doi.org/10.5334/snr.166
https://doi.org/10.1186/s40711-018-0080-y


 
 

SAMĀ JIVA JNĀNAM: INTERNATIONAL JOURNAL OF SOCIAL STUDIES (IJOSS) 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

International Journal of Social Studies (IJOSS) © 2026 by Faculty of Dharma Duta, I Gusti Bagus Sugriwa 
State Hindu University of Denpasar is licensed under CC BY-NC-SA 4.0 

164 

 
  

  Luhuringbudi, T., Kurniawan, E., Ahmad, H., Muhtar, A., & Abdillah, R. M. I. (2025). Modest 
Modernities: Muslim Identity, Globalisation, and Urban Transformation in Indonesia. 
Jurnal Sosiologi Reflektif, 20(1), 207–234. https://doi.org/10.14421/tkcp7204  

  Lukens-Bull, R. (2025). Weeping Toughs and Pretty Militants: Living Islam and Negotiating 
Gender in a Muslim Militia (Banser). Living Islam Journal of Islamic Discourses, 8(1), 11–
23. https://doi.org/10.14421/lijid.v8i1.6730  

  Masruha, M., Munawar, S., Zulmi, F., Abdullah, A., & Husaini, H. (2025). Digitization of Fatwas 
and Religious Authority: A Study on the Role of Social Media in the Interpretation of 
Islamic Law. Journal of Mujaddid Nusantara., 2(2), 99–113. 
https://doi.org/10.62568/jomn.v2i2.421  

  McBride, J. (2015). The Advent of Postmodern Robotic Technoreligiosity. Journal of Ethics and 
Emerging Technologies, 25(2), 25–38. https://doi.org/10.55613/jeet.v25i2.46  

  Miller, V. (2000). Taking Consumer Culture Seriously. Horizons, 27(2), 276–295. 
https://doi.org/10.1017/s0360966900032564  

  Millie, J., & Baulch, E. (2024). Beyond the Middle Classes, Beyond New Media: The Politics of 
Islamic Consumerism in Indonesia. Asian Studies Review, 48(1), 1–18. 
https://doi.org/10.1080/10357823.2023.2291103  

  Moore, G., & Grandy, G. (2016). Bringing Morality Back in. Journal of Management Inquiry, 
26(2), 146–164. https://doi.org/10.1177/1056492616670754  

  Mu’asyara, N., Merhan, M., Ulfa, R., Arfandi, M. F., Yurike, A., Fattah, M., Imas, I., C.A, V. A., & 
Anggina, T. D. (2024). Transformasi Identitas Religius dan Spiritualitas dalam Era 
Sekularisasi: Perspektif Sosiologi Agama. Concept Journal of Social Humanities and 
Education, 3(4), 254–265. https://doi.org/10.55606/concept.v3i4.1678  

  Mujibuddin, M., & Zuliana, R. (2019). Post-Sekulerisme Islam Populis di Indonesia. JSW (Jurnal 
Sosiologi Walisongo), 3(1), 1–14. https://doi.org/10.21580/jsw.2019.3.1.3486  

  Mulya, T. W., & Schäfer, S. (2023). Who belongs where? Geographies of (inter)religion and 
urban segregation in Surabaya, Indonesia. Cities, 141, 104476. 
https://doi.org/10.1016/j.cities.2023.104476  

  Murphy, M., Dingwall, R., Greatbatch, Parker, †, & Watson. (1998). Qualitative research 
methods in health technology assessment: a review of the literature. Health Technology 
Assessment, 2(16). https://doi.org/10.3310/hta2160  

  Pernicka, S., Glassner, V., Dittmar, N., & Neundlinger, K. (2021). Forces of reproduction and 
change in collective bargaining: A social field perspective. European Journal of Industrial 
Relations, 27(3), 345–363. https://doi.org/10.1177/0959680121998478  

  Phillips, M. J. (2023). Towards a social constructionist, criticalist, Foucauldian-informed 
qualitative research approach: Opportunities and challenges. SN Social Sciences, 3(10). 
https://doi.org/10.1007/s43545-023-00774-9  

  Pyo, J., Lee, W., Choi, E. Y., Jang, S. G., & Ock, M. (2023). Qualitative Research in Healthcare: 
Necessity and Characteristics. Journal of Preventive Medicine and Public Health, 56(1), 
12–20. https://doi.org/10.3961/jpmph.22.451  

  Qaissi, A. (2024). Exploring Thematic Analysis in Qualitative Research. In Advances in data 
mining and database management book series (pp. 253–294). IGI Global. 
https://doi.org/10.4018/979-8-3693-8689-7.ch010  

  Rohmatin, T., Binaningrum, B., Irawan, B., Iman, M. T., & Rahmawati, F. D. (2025). 
EPISTEMOLOGICAL POLEMICS IN DIGITAL RELIGION. Kanz Philosophia A Journal for 

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.14421/tkcp7204
https://doi.org/10.14421/lijid.v8i1.6730
https://doi.org/10.62568/jomn.v2i2.421
https://doi.org/10.55613/jeet.v25i2.46
https://doi.org/10.1017/s0360966900032564
https://doi.org/10.1080/10357823.2023.2291103
https://doi.org/10.1177/1056492616670754
https://doi.org/10.55606/concept.v3i4.1678
https://doi.org/10.21580/jsw.2019.3.1.3486
https://doi.org/10.1016/j.cities.2023.104476
https://doi.org/10.3310/hta2160
https://doi.org/10.1177/0959680121998478
https://doi.org/10.1007/s43545-023-00774-9
https://doi.org/10.3961/jpmph.22.451
https://doi.org/10.4018/979-8-3693-8689-7.ch010


 
 

SAMĀ JIVA JNĀNAM: INTERNATIONAL JOURNAL OF SOCIAL STUDIES (IJOSS) 
Vol. 04, No. 2, October 2026, e-ISSN: 3062-9829 

 

International Journal of Social Studies (IJOSS) © 2026 by Faculty of Dharma Duta, I Gusti Bagus Sugriwa 
State Hindu University of Denpasar is licensed under CC BY-NC-SA 4.0 

165 

 
  

Islamic Philosophy and Mysticism, 11(2), 437–454. 
https://doi.org/10.20871/kpjipm.v11i2.448  

  Sandhiya, V., & Bhuvaneswari, M. (2024). Qualitative Research Analysis. In Advances in library 
and information science (ALIS) book series (pp. 289–310). SAGE Publishing. 
https://doi.org/10.4018/979-8-3693-1135-6.ch014  

  Sawalhi, R., & Arar, K. (2026). Reclaiming Everyday Leadership in Jordanian Schools: Navigating 
Power, Policy, and Local Educational Futures. Education Sciences, 16(7), 1027. 
https://doi.org/10.3390/educsci16071027  

  Sending, O. J. (2017). Recognition and liquid authority. International Theory, 9(2), 311–328. 
https://doi.org/10.1017/s1752971916000282  

  Simamora, I. Y., & Farid, A. S. (2024). Rethinking the use of Social Media in Islamic Broadcasting 
Practices: A Theological Perspective. Pharos Journal of Theology. 
https://doi.org/10.46222/pharosjot.105.516  

  Soehadha, M. (2017). Menemukan Kekhasan Kajian Sosial Keagamaan pada Program Studi 
Sosiologi Agama di UIN Sunan Kalijaga. Jurnal Sosiologi Agama, 1(1), 25. 
https://doi.org/10.14421/jsa.2007.011-02  

  Sulfikar, A., & Yasmine, D. I. (2026). PLATFORMIZED RELIGIOUS AUTHORITY: Rethinking 
Legitimacy in the Age of Social Media Influencers. Epistemé Jurnal Pengembangan Ilmu 
Keislaman, 20(2), 141–171. https://doi.org/10.21274/epis.2025.20.02.141-171  

  Syahputra, I. (2017). Post Media Literacy: Menyaksikan Kuasa Media Bersama Michel Foucault. 
Jurnal ASPIKOM, 1(1), 1. https://doi.org/10.24329/aspikom.v1i1.4  

  Syarif, Z., & Hannan, A. (2022). ISLAMIC DISRUPTION: How Digital Platform Changes Religious 
Pattern of Muslim Society in Contemporary Indonesia. Al-Tahrir Jurnal Pemikiran Islam, 
22(1), 141–170. https://doi.org/10.21154/altahrir.v22i1.3730  

  Syarifudin, S., Kudrotulloh, A., & Romadan, A. I. (2025). Authority and Knowledge in Islamic 
Intellectual Tradition: A Critical Inquiry into Epistemic Legitimacy in the Age of 
Information Overload. Harmony Philosophy International Journal of Islamic Religious 
Studies and Sharia, 2(3), 23–34. https://doi.org/10.70062/harmonyphilosophy.v2i3.330  

  Tijani, A. (2019). MEDIA SOSIAL DAN PERDEBATAN BARU WACANA GENDER SERTA 
PENYELSAIANNYA DALAM PERPSEKTIF ISLAM. Equalita Jurnal Studi Gender Dan Anak, 
1(2), 14. https://doi.org/10.24235/equalita.v1i2.5455  

  Windrim, E. B., McGuire, B. E., & Durand, H. (2024). Women’s experiences of seeking 
healthcare for abdominal pain in Ireland: a qualitative study. BMC Women s Health, 24(1), 
166. https://doi.org/10.1186/s12905-024-02995-3  

  Yuliani, N. M. (2026). Relasi Agama dan Media Digital Transformasi Otoritas Keagamaan di Era 
Komunikasi Virtual. Jurnal Penelitian Agama Hindu, 10(1), 104–116. 
https://doi.org/10.37329/jpah.v10i1.4942  

  Zaki, M., Murdan, M., Fahmi, S., Hakiki, R., Wangsa, L. T. G., Hartawan, B., Bukran, L. A. K., & 
Kaelani, K. A. (2026). Islamic Educational Epistemology in the Algorithmic Era: A Critical 
Discourse Analysis of Religious Authority on Digital Social Media. Academicus Journal of 
Teaching and Learning, 5(1), 91–99. https://doi.org/10.59373/academicus.v5i1.116  

  Zayadi, Z. (2023). TRADITION AND MODERNIZATION: DIALECTICAL TENSIONS IN CREATIVE 
RELIGIOUS PRACTICES OF THE SUNDANESE URBAN COMMUNITIES. Creativity Studies, 16(2), 
637–649. https://doi.org/10.3846/cs.2023.18307   

https://ojs.uhnsugriwa.ac.id/index.php/ijoss
https://uhnsugriwa.ac.id/
https://uhnsugriwa.ac.id/
https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.20871/kpjipm.v11i2.448
https://doi.org/10.4018/979-8-3693-1135-6.ch014
https://doi.org/10.3390/educsci16071027
https://doi.org/10.1017/s1752971916000282
https://doi.org/10.46222/pharosjot.105.516
https://doi.org/10.14421/jsa.2007.011-02
https://doi.org/10.21274/epis.2025.20.02.141-171
https://doi.org/10.24329/aspikom.v1i1.4
https://doi.org/10.21154/altahrir.v22i1.3730
https://doi.org/10.70062/harmonyphilosophy.v2i3.330
https://doi.org/10.24235/equalita.v1i2.5455
https://doi.org/10.1186/s12905-024-02995-3
https://doi.org/10.37329/jpah.v10i1.4942
https://doi.org/10.59373/academicus.v5i1.116
https://doi.org/10.3846/cs.2023.18307

	INTRODUCTION
	METHODS
	RESULTS AND DISCUSSION
	CONCLUSION
	REFERENCES

