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Abstract :
Peace and Humanity are two Divine properties among uncountable qualities of God. Even
though, peace and Humanity own of God, but every human being has potential nature of
peace and Humanity as two natural’s Divine qualities inherent in every one. So, who anyone
has no any qualities of divine in his-self, then he will never reach of the peace and has not
humanity.

The core of peace and humanity are existence of qualities the divine natures in man,
in Hindu glossary it called Atma consciousness in man, which is equal mean with God
consciousness in man. Few among of the divine qualities, should be exist in man to build
the peace and human values, those are keep of satya (truth), follow the Rtam (nature law),
follow the dharma (rule), love all being, serve all being, ahimsa or nonviolence, respect to
all creation.

Therefore Satya Narayana say: In our day-to-day life, if we use the intelligence to
discriminate between right and wrong, and follow the dictates of the Atman, then
everything will be right. This is the Divine prescription and panacea for life. What is
therefore required first is faith in the existence and supremacy of Atman (Satya Narayana
in Desai, 2005: 78).
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INTRODUCTION

Concept of Peace In Hindu

The concept of peace is referred to as "Shanti" or "Shanti-Prapti" Shanti is derived from the
Sanskrit word "Sham," which means tranquility, calmness, or peace. It represents a state of
inner harmony, equilibrium, and absence of conflict. In Hindu philosophy, peace is considered
essential for the well-being and spiritual growth of individuals, society, and the world at large.
It is believed that true peace can only be attained by overcoming the disturbances of the
mind, desires, and ego. Peace is not merely the absence of violence but also encompasses
positive qualities such as love, compassion, forgiveness, and non-attachment. Hindu
scriptures emphasize the pursuit of peace through various means, including spiritual
practices, ethical living, self-discipline, meditation, and devotion. The ultimate aim is to attain
a state of inner peace and harmony with the divine, leading to liberation (moksha) from the
cycle of birth and death. Furthermore, Hinduism promotes the idea of "Vasudhaiva
Kutumbakam," which means "the world is one family." This concept encourages peaceful
coexistence, unity, and respect for all beings, recognizing the interconnectedness of humanity
and the importance of fostering peace on a global scale. Overall, peace in Hinduism
encompasses both inner tranquility and the promotion of peace in the external world, based
on spiritual principles, compassion, and harmonious living.
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Concept of Peace In Hindu

In Hinduism, the concept of humanity is intertwined with the broader understanding of life
and existence. While there may not be a single, concise definition of humanity in Hinduism,
there are philosophical and spiritual teachings that shed light on the nature of humanity and
its purpose. One key aspect of Hindu philosophy is the concept of Atman, which can be
understood as the individual soul or self. According to Hindu beliefs, all living beings possess
an eternal and divine essence, the Atman, which is essentially the same as the universal divine
reality, Brahman. This means that every human being, as well as all other forms of life, is
interconnected and has a fundamental divinity within. Hinduism emphasizes the idea of
dharma, which can be described as moral and ethical duties or responsibilities. Dharma
encompasses both personal duties and societal obligations. It promotes righteousness,
truthfulness, compassion, and respect for all living beings. Therefore, part of the definition of
humanity in Hinduism is the recognition of one's duties and responsibilities towards oneself,
others, and the world. Additionally, Hinduism teaches the concept of karma, the law of cause
and effect. It suggests that individuals are responsible for their actions and that their actions
have consequences, both in this life and in future lives through the cycle of reincarnation.
Humanity, in the Hindu perspective, involves understanding the interconnectedness of all
beings and striving to act in a way that promotes harmony, balance, and spiritual progress. It
is important to note that Hinduism is a diverse religion with various philosophical schools and
interpretations. Different schools of thought within Hinduism may emphasize certain aspects
of humanity and its definition based on their specific beliefs and scriptures.

Today we know as the era modern with high development science and the high technology.
Every year many scholars were born by the universities around the world. Logically, more and
more scholar in our society, then they can make society in peace and full of human values.
But, in the reality, we see at many places even at everywhere as the social crisis both peace
and humanity, and social crisis day by day more in increasing up. If we research it deeply, then
will we find that the situation happened because most of us forgot that God as original source
of all being and all things. In short, we should conscious, that there is no anything without
God exists. So, if we need the peace and humanity developed and spread everywhere, then
we should conscious that our original source are same, that is God. Therefore we should
respect to every human being, every being, and all thing, if it done then peace and humanity
will be realized.

DISCUSSION

God in Hindu Theology

The original name of Hindu religion is Sanatana Dharma its mean ‘The Eternal Truth’, and then
popularized as Hindu by foreign scholars. The holy scriptures of the Hindu called Veda which
generally divided into two parts are called Sruti (Revelation) and Smriti (Interpretation). Veda
teaches that God is one but He has many manifestations, generally known as Tri Murti or
three manifestation of God related to His function. In the Rgveda 1.64.46 mentioned "ekam
satvipra bahudha vadanti" its means 'God is only one, but wise man is called Him with many
names. When God create of the universe with its contents then He is called Brahma, and God
protect of the universe with is contents He is called Vishnu, and then when God recycling of
the universe with its contents He is called Shiva. When Max Muller published his result
research he has not found the mantram of Rgveda 1.64.46, therefore Brhama, Vishnu, and
Shiva he was called as polytheism. Actually, no anyone including sages and devas known

IJHC | 8



INTERNATIONALYJOURNAL'ONIHINDU/CULTURE!

n HC ISSN : - Vol 1,No 1

clearly about God with uncounted of His manifestations, as mentioned in sloka of Bhagavad
Gita:

kleto ‘dhikataras telam avyaktasakta-cetasam,
avyakta hi gatir dudkhay dehavadbhir avapyate.
(Bhagavad Gita XII.5)

The difficulty of those whose thoughts are set on the Un-manifested is greater, for the goal
of the Un-manifested is hard to reach by the embodied beings.

na me vidud sura-gadaa prabhavay na mahar(ayaa,
aham adir hi devanay mahardQiday ca sarvauaa.
(Bhagavad Gita X.2)

Neither the host of gods nor the great sages know any origin of Me for | am source of gods
and the great sages in every way.

The sloka of Bhagavad Gita XII.5 and X.2 explaned that God without form or without His
manifestation impossible worship by general people. It is in Hindu theology is called as
Nirguna Brahman theology. Because of that reason then sages give the second theology for
the people with his middle level of spiritual, that is called Nir-Saguna Brahman theology as
one method to prayer with used the symbol of Omkara (@). And then sages also give one
type of theology it called Saguna Brahman theology for who are the people in low level of
their spiritual. In the theology of Saguna Brahman people can prayer one of istadevata (one
deva) among many manifestation of God. The God, who is impossible to known by man, has
describe in Bhagavad Gita XlIl. 16-18 as follow: He is undivided (invisible) and yet He seems
to be divided among beings. He is to be known as supporting creature, destroying them and
creating them afresh (Radhakrishnan, 2014: 363). He is the Light of lights, said to be beyond
darkness. Knowledge, the object of knowledge and the goal of knowledge - He is seated in
the hearts of all (Radhakrishnan, 2014: 364). Thus the field, also knowledge and the object of
knowledge have been briefly described. My devotee who understands thus becomes worthy
of My state (Radhakrishnan, 2014: 264).

For introduce of the three kinds of Hindu theology, then Donder (2015: 22-35) published one
of the result research entitled: Keesaan Tuhan dan Peta Wilayah Kognitif Teologi Hindu: Kajian
Pustaka tentang Pluralitas Konsep Teologi dalam Hindu (Oneness of God and Map of Cognitive
Area Hindu Theology: An Analysis of Scriptures about Prluralism Concepts of Theology in
Hindu). It will be clear after see the picture as follow:
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Through the picture above, then we will know that all people free to choose of the one kind
of the Hindu theology in accordance with his or her level of spiritual knowledge. This is the
pluralist of Hindu theology that accepts all kinds of theology and beliefs. One will choose one
of theology depending to his or her knowledge.

Realize Peace through Understanding God as the Source of All Creation

In many of Hindu scriptures will find description which is mention that God as the source all
of creations, therefore God is called as the Creator of the universe, including created the
religions. This is the very fundamental of the Hindu teaching, it is made the originally of Hindus
are tolerance. Though, that is very fundamental, but most of people included many Hindus
they do not know the true concept of Hindu theology till today. It is happen because of the
Hindus are less concerned to explained their theology although they understood that in Hindu
scriptures there are many kind of theology, from primitive theology till modern theology
(Donder, 2006) and very relevant to the Fritjof Schuon thesis about The Transcendent Unity
of Religions (Donder, 2010). Beside the Hindus are not concern on their theology, also many
scholars non Hindu were blur to the Hindu theology because of the project of Orientalism by
colonialism which is effort to mutilate Hindu teaching (Swami Prakashnand Saraswati, 2010).
Through projects of Orientalism the colonialism announce the Hindu religion is, religion of
animism, religion of dynamism, religion of polytheism, etc. And then the second result
research of Max Muller, he declare that Hindu religion also as the monotheism. Although the
second of result research of Max Muller was spread, but the first result research of Max
Muller has very strong stuck in mind of scholars over the world. Till today the negatives view
from scholars of non-Hindu to the Hindu religion is continuing.

God Almighty as source of all things can read in the Brhad-aranyaka Upanisad 1.4.1 stated:
atmaivedam agra asit purusavidhah, means ‘in the beginning this (world) was only the self in
the shape of a person. Also can read in the Brihad-aranyaka Upanisad 1.4.10 stated: brahma
va idam agra asit; tad atmanam evavet, aham brahmasmiti, tasmat tat sarvam abhavat,
means ‘Brahman, indeed, was this in the beginning. It knew itself only as ‘1 am Brahman’.
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Therefore it become all. And the can find in the Brhad-aranyaka Upanisad 1.4.11 stated:
brahma va idam agra asit, ekam eva; tad ekam san na vyabhavat. tac chreyo rupam, means
Verily, in the beginning this (world) was Brahman, one only. That, being one, did not flourish.
He created further an excellent form. Also it can find in Brhad-aranyaka Upanisad 1.4.17
atmaivedam agra asit, eka eva, means ‘In the beginning this (world) was just the self.

Based on some of the Upanishad scriptures was described above is clear that God as the
original source of all creation. So, no anyone may to reject of everything exist in the world; its
mean that if there is anyone reject or insult any creation in this world that same meaning of
reject or insult to the God. For more its clear, there are some slokas of Bhagavad Gita also
describe about it, as follow:

bhumir apo ‘nalo vayud khay mano buddhir eva ca,
ahaokara itiyay me bhinna prakatir aGpadha.
(Bhagavad Gita VIl.4)

“Earth, water, fire, air, ether, mind, intellect and self-sense this is the eightfold division (asta
prakrti) of My (God) nature” (Radhakrishnan, 2015: 250).

apareyam itas tv anyay prakatiy viddhi me param,
jiva-bhutay maha baho yayeday dharyate jagat
(Bhagavad Gita VII.5)

This is My lower nature. Know My other and higher nature which is the soul, by which this
world is upheld, O Mighty-armed (Arjuna).

raso ‘ham apsu kaunteya prabhasmi sasi-stryayoh,
pranavah sarva-vedesu $abdah khe paurusam nrsu.
(Bhagavad Gita VI1.8)

| am the taste in the waters, O Son of Kunti (Arjuna), | am the light in the moon and the Sun.
| am the syllable AUM (Pranava) in all the Vedas; | am the sound in ether and manhood in men
(Radhakrishnan, 2015: 183)

This is (asta prakrti) My lower nature. Know My other and higher nature which is the Soul, by
which this world is upheld, O Mighty-armed (Arjuna) (Radhakrishnan, 2015:251)

pudyo gandhad pathivyay ca tejal casmi vibhavasau,
jivanay sarva-bhute(u tapau casmi tapasviQu.
(Bhagavad Gita VII. 9)

| am the pure fragrance in earth and brightness in fire. | am the life in all existences and the
austerity in ascetics (Radhakrishnan, 2015: 254).

bijay may sarva-bhutanay viddhi partha sanatanam,

buddhir buddhimatam asmi tejas tejasvinam aham.
(Bhagavad Gita VII. 10)
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Know Me. O Partha (Arjuna), to be the eternal seed of all existences. | am the intelligence of
the intelligent; | am the splendour of the splendid (Radhakrishnan, 2015: 254).

pitaham asya jagato mata dhata pitamaha3,
vedyay pavitram auykara ak sama yajur eva ca
(Bhagavad Gita I1X.17).

‘l'am the father of this world, the mother, the supporter and the grandsire, | am the object of
knowledge, the purifier. | am the syllable Aum and | am the 3k, the sama and the yajus as well’
(Radhakrishnan, 2015: 290).

Understanding Chronological of Creation to Realize Peace and Humanity

In the Rigveda X.129.7 states that: Indeed He has created this universe, and controls it (in His
power). He who oversees this universe is above the infinite space, actually He knows this
universe as a whole and "O human beings" do not acknowledge the existence of any other as
the creator of this universe (Donder, 2007: 128). Chandogya Upanisad 111.19.2, stated: tad yad
rajatay seyay pathivi, yat suvarday sa dyaua: yaj jarayu te parvataa, yad ulbay sa megho
niharad, ya dhamanayas ta nadyad, yad vasteyam udakay sa samudrad (‘That which was of
silver is this earth; that which was of gold is the sky. What was the outer membrane is the
mountains; that which was the inner membrane is the mist with the clouds. What were the
veins were the rivers. What was the fluid within is the ocean’) (Radhakrishnan, 2010: 399).
The verses of Brhad-aranyaka Upashad and Chandogya Upanishad relevan to some verses of
Manusmrti, as mention follow:

asid iday tamobhutam aprajfiatam alak{iadam,
apratarkyam avijfieyay prasuptamiva sarvataa.
(Manu Smrti 1.5)

(Origanally) was this universe enveloped in darkness, invisible to the sight, without any sign
to indicate its existence, unknowable, beyond the inference of reasoning or logic — as if
hushed all round in one universal sleep (Deshpande, 2010: 6)

tataa svayambhur bhagavan avyakto vyafijayannidam,
mahabhutadi vattaujaa pradurasitta monudaa
(Manu Smrti 1.6)

‘After that, the sef-origined Deity, though unmanifest himself, caused this universe to
gradually manifested, by transmuting his energy to be twenty-four categories such as, the
premordial elements of indomitable prowess etc., and gave the first impetus to Nature to be
evolved out’ (Dishpande, 2010: 6)

yo’ savatindriya grahyad suk(imo’ vyaktad sanatanag,

sarvabhUta mayo’ cintyaa sa eva svayam udbabhau.
(Manu Smrti 1.7)
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‘He, who is beyond the cognisance of the senses, subtile, unmanifest, eternal, and
imponderable, and who runs through all created things, originated by himself (Dishpande,
2010: 6)

so’ bhidhyayaa Garirat svatsisaklur vividha prajaa,
apa eva sasarjadau tasu bijam ava sajat.
(Manu Smrti 1.8)

‘He, wishing to create various kinds of creatures from out of his own body, first created water,
and cast his seed therein (Deshpande, 2010: 7)

tad a6dam abhavad dhaimay sahasram dusam aprabham,
tasmin jajie svayay brahma sarva loka pita mahaa
(Manu Smrti 1.9).

‘That egg had golden colour, resplendant like the (aggregative) effulgence of a thousand suns.
In that (egg) Brahma, the grandfather (progenitor) of all creatures and regions (Deshpande,
2010: 7)

apo nara iti prokta apo vai narasunavag,
ta yad asyayanay purvay tena narayadaa smataa
(Manu Smrti 1.10).

‘The water is called Nara, inasmuch as it is the first offspring of Nara (the Supreme self) and
inasmuch as water was the first receptacle of the Supreme Self, manifested as Brahma, the
Supreme Self is called Narayana (Deshpande, 2010: 8).

yattat karadam avyaktay nityay sadasadatmakam,
tadvisaQpad sa purulio loke brahmeti kirtyate
(Manu Smrti 1.11).

‘That which is primal, unmanifest, eternal (principle), encompassing both the real and
phenomenal, the individual created by the principle is called Brahma (Dishpande, 2015:8)

tasminn adde sa bhagavan uditva parivat saram,
svayam evatmano dhyanat tad aédamkaroddvidha
(Manu Smrti 1.12).

‘In that egg that divinity, having live for one (Brahma) year, thought, “let the egg be broken in
halves,” and the egg was so divided (Dishpande, 2010: 8).

tabhyay sa uakta labhyam ca divay bhumin ca nir maye,

madhye vyoma ditiatcalipa va pay syanam ca Uvalvatay
(Manu Smrti 1.13).
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‘Out of those two parts he created the heaven and the earth, and in their midst he eternally
placed the sky and the eight quarters, and the seas all around (Dishpande, 2010: 9)

udva varhatmanau caiva manaa sadasadatmakam,
manasaucapy ahamkaram abhi mantaram idvaram
(Manu Smrti 1.14).

‘He recovered the mind, which partakes of the nature of the Supreme Self, and embraceth
both the character of the noumenon and the phenomenon. Prior to evolution of the mind.
(he recovered) the principle of Egoism, the real incentive to all works’ (Dishpande, 2010:9).

mahantameva catmanay sarvadi trigudani ca,
villayaday grahitridi Uanaid pancendriyadi ca
(Manu Smrti 1.15).

‘Prior to the evolution of the principle of Egoism, was evoled the principle of Mahat (principle
of apprehension). All these categories (products of evolution) are possessed of the three
qualities (of Sattva, Rajas, and Tamas). Gradually he created (caused to be evolved out) the
five cognitive senses, the recipients of the sound, light, taste, and smell’ (Dishpande, 2010:
10).

teQian tva vayavan sukliman Gadam apy amitaujasam,
sannivelyatsa matrasu sarva bhutani nirmaye
(Manu Smrti 1.16).

‘By combining the subtlest parts of the principle of Egoism, and the five Tanmatras, which
their modifications, the senses, and the five material elements, he created all creatures’
(Dishpande, 2010:10)

yan murtya vayavaa suklmas tasyemanya Urayanti Gap,
tasmacchariram ityahus tasya murtiy maniQidaa
(Manu Smrti 1.17).

‘Inasmuch as the subtle particles of these six principles (Egoism and five Tanmatras), which
contrive to compose the body of Brahma, enfolded by Prakrti (Nature), are connected with
the five elements as their effect, the wise call the person of Brahma as his body (Sariram),
from the fact of its being composed of these six (sat) principles’ (Dishpande, 2010: 11)

tad avidanti bhutani mahanti saha karmabhia,
manaucavayavaia suk(imaia sarva bhuta kadavyayam
(Manu Smrti 1.18).

‘From Brahma, manifested in the form of the five Tanmatras, were produced the great
(material) elements, together with their functions, (and, deathless Mind, which is the
procreating cause of all creations, together with its subtle functions of incarnation, antipathy,
etc., was produced from Brahma, evolved out as the principle of Egoism’ (Dishpande, 2010:
11)
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tesam iday tu saptanam puru(iaday mahaujasam,
sukimabhyo murti matrabhyad saybhavatya vyayad vyayam
(Manu Smrti 1.19).

‘From the subtle particles of these seven (Purusa-like principle of irrepressible energy viz., the
principles of Mahat, Egoism and the five Tanmatras has originated this universe. From the
real has proceeded the phenomenal’ (Dishpande, 2010: 12)

adyadyasya guéam tvellam avapnoti paraa para3,
yo yo yavatithaucaiGay sa sa tavad gudad smataa
(Manu Smrti 1.20).

‘Of these elements, each successive one partakes of the virtues of the preceding elements, or
in other words, the virtues of an element is corresponding to the number which is placed
against it in the list’ (Dishpande, 2010: 12)

sarve(iay tu sa namani karmani ca pathak pathak,
vedauabdebhya evadau pathak saysthatca nirmaye
(Manu Smrti 1.21).

‘The name and function and professions of all creatures he (Hiranyagarbha) separately
created according to the directions of the Vedas’ (Dishpande, 2010: 13)

karmatmanam ca devanay so’ sajatpradinay prabhua,
sadhyanam ca guéam suk{may yajfiay caiva sanatanam
(Manu Smrti 1.22).

‘The Lord created the Devas, who formed the limbs (as it were) of the religious rites, and the
Devas possessed of life, the hosts of subtle Devas, the Sadhyas, and the eternal sacrifice
(Dishpande, 2010: 13)

manaa salpiy vikurute codyamanay sisaklaya,
akauay jayate tasmat tasya Uabda guday smatam.
(Manu Srmti 1.75)

Impelled by (its) desire of creation, the mind (or Mahat, creates (beings the work of creation),
and the Akasa (ether) is created there form (in the order described before) whose property is
sound (Dishpande, 2010: 29)

akauattu vikurvadat sarva gandha vahaa Uuci3,
balavan jayate vayua sa vaisparua gudéo mataa.

(Manu Smrti 1.76)

From the modification of the ether is born the pure, mighty air, the carrier of all kinds of smell,
and whose property in touch (Dishpande, 2010: 29).
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vayor api vikurvada dvi rociiidou tamonudam,
jyotir utpadyate bhasvat tad rupa guéam ucyate.
(Manu Smrti l. 77)

From the modification of the air is born the illuminant, gloom-dispelling, effulgent light,
whose property in sight (Dishpande, 2010: 29)

jyotiQau ca vikurvadad apo rasagudaa smataa, adbhyo gandha guda bhumir
ityeGa sadpir aditad (Manu Smrti 1.77).

From the modification of light (heat) was born the water, whose property is taste, (and) from
the water was born the Earth whose property is smell. This was the creation at the outset
(Dishpande, 2010: 29),

Based on some slokas both Shruti and Smriti above, it can use to make one sketch of the
chronological of universe creation with is contents, as seen below. The picture below is a very
briefly of chronological creation which was happened with the very long time. The very
important to know for all people is, that God as the source of all things. Because God is the
Father, the Mother and Grandsire of this world, then the Bhagavad Gita IX.17 states, that all
beings is one family.

Everything that we see, actually our-self, therefore 8 slokas of Chandogya Upanisad VI.8.7-
16.3 mention Tat Tvam Asi, its means 'That art thou'; Mahopanisad also states Vasudhaiva
Kutumbakam' means 'all beings in the world are one family. Whatever the differences among
all of being, but all of them is one, as mention in Chandogya Upanisad 'sarva khalv idam
sarvam', means 'verily, this whole world is Brahman' (Radhakrishnan, 2010: 391). All of the
statements above as the key for establish the peace, harmony and humanity.
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Pict: Chronological Creation in the Hindu teaching Donder, 2007: 137)

Realize Humanity through Understanding God Dwell inside of the Human Being

As described above, that humanity will be realized if most of people feel as oneness with all
being even though different language, tribe, nation, country, etc. So, this is one of the hard
work especially for religious leaders who should teaches their devotees about similarity one
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among other, than teaches difference one among other. If the religious leaders teach most or
even only differences one among other, then each devotees will keep the distant one and
other. If the only feelings differences happen among people in society, then it will have not
happen of peace and practice of human values. Therefore Sloka Bhagavadgita Il.21 give note
to the leaders, namely: Whatsoever a great man does, the same is done by others as well.
Whatever standard he sets, the world follows. Also the sloka of Bhagavad Gita VII.8) states
that: God is the taste in the waters, God light in the moon and the sun, God the syllable AUM
(pradava) in all the Vedas, God also as the sound in ether and manhood in men.

God is the rewarder of all who diligently seek Him, whatever views of God they may hold. The
spiritually immature are unwilling to recognize other gods than their own. Their attachment
to their creed makes them blind to the larger unity of the Godhead. This is the result of egoism
in the domain of religious ideas. The Gita, on the other hand, affirms that though beliefs and
practices may be many and varied, spiritual realization to which these are the means is one.
(Radhakrishnan, 2015: 185). So, the explanation of Radhakrishnan became the very important
notes for our social chaos today which is influence of truth claim, religious apologies, religious
dogmatism, fanaticism, etc. which are not effective to establish of harmony among all.

CONCLUSION

Based on the above description, then it can conclude that peace and humanity are very
significant for human life every time. Life without peace and humanity is equal than animals
life. Even though today more and more people have a height of education, but is not easy to
practice peace and human values. As seen, everywhere happen of crisis of peace and human
values. All of them very depend to society leaders especially religious leaders. So, peace and
humanity it will realized if all religious leaders of all religions explored seriously some of
similarities among of religions and no explored the extremely of comparison among religion.
We should be accept difference as the Rtam or Natural Law which created by God Almighty.
Then the very significant of this effort is responsibility of society leaders especially religious
leaders for implemented the peace and practice of human values.
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